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Creation and Christian Stewardship - An Introduction 
 
 
As you will remember the Second European Ecumenical Assembly in Graz (1997) 
recommended to the churches the adoption of a special creation day. From the very beginning 
ECEN devoted particular attention to this recommendation. Discussions led to the suggestion 
that the churches should introduce into their calendars a Creation Time stretching from 
September 1 to the second Sunday of October, a recommendation favourably received by 
many parishes and churches. September 1, and increasingly the Creation Time in September 
and October, are more and more observed and a special ECEN working group seeks to 
promote this practice.  
 
For two years ECEN has provided liturgical material – with prayers and texts from different 
church traditions. In addition, to assist churches in the celebration of Creation Time, a dossier 
is prepared on relevant environmental themes. Three sections deal with an annual theme, 
relevant church documents and detailed recommendations for praxis respectively. The 
working group continues to be available for advice and is grateful for any information about 
initiatives taken in various parts of Europe. 
 

 

Contacts: Isolde Schönstein, ARGE Schöpfungsverantwortung, Missionshaus St. Gabriel, 

2340 Mödling, Austria, argeschoepfung@utanet.at 
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COALITION ON CREATION TIME 
 
 

Agenda for the Fourth Assembly, 16-11 May, 2003, Volos, Greece 
 
 
The proposal to set aside a special time in the annual church calendar for the celebration of 
the Creator and the creation increasingly finds a positive response.  The coalition on creation 
time will have to reflect on ways and means to promote this movement and to provide 
material to make the observance of this time more meaningful. 
 
In 1999 the ECEN Assembly in Loccum sent a letter to the European churches recommending 
the celebration of a Creation Time.  Much has happened since then.  In June 2002 the 
Ecumenical Council of Germany has decided to engage in a reflection process on creation 
time. In September 2002, the World Council of Churches has adopted a recommendation to 
its member churches to observe September 1 as a Day of Creation and to consider the 
possibility to celebrate a special time of creation.  In several countries the month of 
September is now reserved for activities in connection with the care of creation. 
 
ECEN has continued to issue liturgical material to facilitate the celebration of worship 
services. This year’s material will address the theme of ‘Future generations’. 
 
In a first round, it will be important to gather information from various countries and 
churches.  A fuller picture of the present situation is required. 
 
The agenda of the Coalition will include the following points: 
 

1. How do we describe the ‘creation time’  
a. primarily (or exclusively) as a liturgical time? 
b. as time of environmental action? 
c. a time of environmental evaluation and education? 
d. a time to engage in annual environmental planning for church institutions?  

2. How do we evaluate the implementation of the recommendations of Graz five years 
after the founding of ECEN? Is there a need to for a more dedicated implementation? 

3. What kind of material is needed at this stage?  In the last years liturgical material has 
been published and distributed.  In what ways can this be done in the coming years? 

4. Can we provide a general dossier on Creation time spelling out the concept and 
offering suggestions valid for every year, i.e. not connected with the particular theme 
of the year?  Material for such a dossier could easily be gathered. 

5. How can the idea of a creation day be communicated in other languages than English 
and German? 

6. How can fuller use be made of the website? 
7. How do we respond to the WCC recommendation?  How can countries outside Europe 

addressed? 
8. Is there a need for a ‘follow up statement’ of the Loccum recommendation? 
9. Financial implications 
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1. Annual Theme  - WATER 
 
1.1  Why should we be concerned? Prof. Lukas Vischer 
1.2  Springs of Living Water, Prof. Lukas Vischer 
1.3  Silent Cry for Water, Dr. Roman Juriga 

 
 
 
 

2. Church Documents / Theology / Ethics 
 

2.1  Recommendations of EEA II/97, Graz 
2.2  A Time of Creation - Theological Rational, Prof. Lukas Vischer 
2.3  Celebrating the Creator and the Creation – Theological Reflection, Pf. Klaus Hoof 
2.4  The Ecological View of Creation of Vladimir Solov'ev, Prof. Andrej Danilov 
2.5  Theological and Socio-ethical Comments on the Creation Day, Prof. Karl Golser 

 
 
 

3. Praxis 
 

ARGE Schöpfungsverantwortung:  
 
3.1  Celebrating the Creator and the Creation – Origin,  Development, Interpretation 
3.2  Recommendations for a Praxis of  a Day of Creation and a Time of Creation  

o for One’s Personal Life 
o for the Church’s Everyday Life 
o for the Church’s Liturgical Life  (cf. also Dossier – Liturgy 2003) 

3.3  Biblical Passages for Meditation 
3.4  Quotations  - The Ecological Crisis 
3.    “Justice Budgets” - Socio-ecological Model for Praxis   
3.6  European Car-free Day – 22. September – Soft Mobility / Climate Protection 
3.7  Monday Prayer  - Invitation to all Christians to a Morning Prayer 
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Why should we be concerned? 
 
 
1. A mounting threat 
 
On World Water Day, March 22, 2002 the Secretary General of the United Nations, Dr. 
Kofi Annan underlined in a public statement the seriousness of the issue.  Referring to 
the present situation he said: 1,1 billion people lack access to safe drinking water, 2,5 
billion have no access to proper sanitation and 5 million die annually from water related 
diseases. By 2025, he added, 2/3 of the world’s population will live in countries with 
moderate or severe water shortage.  
 
These few figures show the magnitude of the problem. Water is the prerequisite of life. 
If current developments continue unabated, ever larger parts of humankind will be in 
peril. The magnitude of the issue is such that it provokes a feeling of helplessness. Are 
solutions available? Is it possible at all to cope with the threat? 
 
The issue is of crucial importance for the witness of the churches.  Since the survival of 
living creatures is at stake, they have no other choice than to respond and call for 
responsible approaches to the issue.  
 
 
2. A few figures 

 
Only 3% of the totality of water on the planet is freshwater. The rest are oceans and 
seas. 
 
Of these 3% about 79% exist in the form of ice caps and glaciers, 20% is groundwater, 
and only 1 % is easily accessible surface water. 
 
Of this surface water 52% are found in lakes, 1% in rivers, 38% in soil moisture, 8% are 
atmospheric water vapour and another 1% is water within living organisms. 
 
Every year, about 40.000 km3 are in principle available for human use. About 10% of 
this amount, i.e. 4.000 km3, are actually withdrawn from their natural course.  
 
These 4.000 km3 serve many  purposes. agriculture (70%), industry (22%), domestic 
use such as drinking, bathing, washing (8%).  
 

Water use terminology 
 

Although freshwater is a renewable source the total amount of this resource is 
fixed. Human use does not ultimately diminish the supply but may make the 
supply less accessible for shorter or longer periods of time. The terms we use 
to describe water use reflect important distinctions in the ways in which 
humans interact with water. 
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Water use. An all encompassing term that includes water withdrawal and 
water consumption. 
 
Water withdrawal.  A term that indicates the removal of water from a source 
for use in agriculture, industry or households. Examples include: water used to 
generate hydroelectric power, water used for irrigation, water used for 
municipal and industrial waste treatment, etc.  
 
Water consumption.  Water use that prevents the immediate reuse of that 
water. Examples: water drunk by human and animals; irrigation water that is 
incorporated into plant material; water used in industrial processes that to not 
return immediately to the hydrological circle, etc. 

 
 
3. Uneven distribution of water on the planet 
 
Close to sixty percent of the water resources are available in the following nine 
countries: 
 
Total     40.000 km3 
 
Brazil       5.670 km3 
Russia       3.904 km3 
China       2.880 km3 
Canada       2.850 km3 
Indonesia      2.530 km3 
USA       2.478 km3 
India       1.550 km3 
Colombia      1.112 km3 
Congo       1.020 km3 
 
There have always been countries where water was abundant and countries where water 
was scarce.  Accordingly, the water use differs from country to country. The average 
figures given above are therefore misleading. 
 
In the United States, for instance, 65% of all water withdrawals on an annual basis feed 
industry and power plants, while 27%  serve agriculture and 8% is used by 
municipalities for drinking water, sanitation and other domestic purposes (World Bank 
2001).  By contrast, in Asia, only 8% of all water withdrawals are used by industry 
while 86% serve agriculture. The average per capita use shows the same disparities: 
Africa 47 litres, Asia 85 litres, United Kingdom 334 litres and USA 578 litres. 
 
There are, of course, also considerable differences from region to region within 
countries. While the USA as a whole disposes of abundant water resources, states like 
Colorado, Arizona and Nevada face scarcity problems. 
 
Hydrologists have developed a conceptual model to track water scarcity around the 
world. A country experiences water scarcity  when there is less than 1.000 cubic meter 
of renewable freshwater available per person per year. If renewable freshwater   
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availability is between 1.000 and 1.700 cubic meters per person and per year, the 
country experiences water stress. At over 1.700 cubic meters per person and per year a 
country experiences relative sufficiency. 
 
 
4. A diminishing resource 
 
The availability of freshwater has considerably diminished during the last few decades, 
especially in Africa and Asia. The following figures illustrate the overall trend of the 
development.  The figures refer to the availability of water per person (in thousands 
km3). 
 
     1950  1960  1970  1980 
 
Africa:    20,6  16,5  12,7    9,4 
Asia      9,6    7,9    6,1    5,1 
Latin America   105.0  80,2  61,7  48.8 
Europa      5,9    5,4    4,9    4,4 
North America   37,2  30,2  25,2  21,3 
 
These figures indicate an average and hide the seriousness of the situation. In fact, using 
the definitions given above, today 505 million people in 31 countries are experiencing 
water stress or water scarcity. If present trends continue, the figure could easily rise to 
between 2.4 and 3.2 billion people by 2025 affecting human health, economic 
development, food production and natural ecosystems.   
 
 
5. What are the reasons of this deterioration? 
 
Two developments interact.. One the one hand, human water withdrawals are steadily 
increasing; on the other hand, due to various factors, the availability of freshwater is in 
many parts of the world steadily decreasing. 
 
Globally, water withdrawals continue to increase. For example, between 1900 and 1975 
water withdrawals in the United States rose ten times while the population only 
increased by a factor of four. There are, however, signs that the rhythm of withdrawals 
is slowing down. Since 1980 the amount of water consumed per person in the United 
States has decreased, due, to a large extent, to new technologies. But, generally, humans 
use today 54% of all accessible renewable freshwater contained in rivers, lakes and 
shallow underground aquifers. With population growth this percentage may reach 70% 
in 2025. If global water withdrawals continue to rise at the present rhythm, humans 
could be expropriating over 90% of all available freshwater within 30 years.  
 
The main reasons for increased water withdrawals are the following: 
 
- Patterns of industrial production. Though water consumption can be considerably 

reduced by improved technologies, the expansion of production and consumption 
inevitably involves larger quantities of water. 
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- Intensive agriculture – increasing amounts are required for irrigation 
- Life style of consumer society  
- International tourism leads to excessive water consumption by imposing the 

demands of rich countries on arid or semi-arid regions. 
- Population growth – more and more people need to share the diminishing resource 

 
Among the reasons for the decreasing availability of water the following are of 
particular importance: 
 
- Climate change – As climatic conditions change, the hydrological cycle will 

inevitably be affected. More intense precipitation is likely to occur in some regions. 
In Northern latitudes and snowmelt driven river basins floods may become more 
frequent. Increase in temperature will lead to increases in evapotranspiration – water 
evaporated from the surface and from plants. Consequently, even in areas with 
increased precipitation, higher evapotranspiration rates may lead to a reduction of 
water supplies. The frequency and severity of droughts could increase in some areas 
as a result of changes in the total rainfall, more frequent dry spells and increased 
water use by crops and vegetation. Developing countries in arid and semi-arid 
regions are particularly vulnerable given their limited technical, financial and 
management resources, adjusting to shortages and/or implementing adaptation 
measures will impose a heavy burden on their national economies.  While in the past 
climatologists were cautious in their conclusions, there is now increasing unanimity 
that climate change, induced by human activity is already occurring.  Continuing 
uncertainties do not concern the fact of climate change but rather the nature and 
extent of its impact on the various regions of the world.  Predictions on particular 
areas are therefore difficult.  Various possible risks need to be taken into account as 
precautionary action is considered.  

 
- Deforestation  is a second factor of disturbance.  As forests are cut the hydrological 

circle changes. The soil no longer holds back the water. Springs disappear. Erosion 
increases.  This is particularly true for mountainous areas. Water descends more 
rapidly to the plains, increasing the risk of floods. 

 
- Waste and pollution  diminish the amount of available water. Human waste, 

domestic and industrial, continues to flow into water or at least requires water to be 
diluted.   The sediments of erosion and fertilizers used in agriculture pollute rivers, 
lakes and groundwater reserves.  Often, the effects of pollution are practically 
irreversible or regeneration demands important technical and financial means.  

 
- Through poor management huge amounts of water are lost. Water is not naturally 

available at the time and place where it is most needed. Wells and reservoirs are 
needed. Tubes need to be built for the distribution of water in distant places. 
Changing conditions, e.g. through climate change, require the constant adaptation of 
the infrastructure. Rapidly growing urban centres raise special problems of 
management. 
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6. The impact of water stress 
 
Lack of water has devastating consequences for all forms of life – human beings, 
animals and vegetation. No living being can exist without water. Water scarcity is 
therefore a threat to survival.  
 
Water is the precondition for good health conditions. Access to water and sanitary 
installation are essential for preventing illnesses. Millions of adults and children die 
every year from water related diseases. The World Health Organisation gives an 
estimate of five million people annually (WHO, Our planet, our health, 1992). Five 
general causes can be distinguished:  a) illnesses transmitted by water (typhoid, cholera, 
dysentery, gastroenteritis and hepatitis; b) skin infection and eye diseases; c) parasites 
related to water; d) illnesses transmitted by insects; e) illnesses due to the absence of 
hygienic measures. 
 
Water scarcity places an enormous stress on community life. Often, a disproportionate 
amount of time must be spent to provide water from far away sources. Often, water 
needs to be carried over long distances. As a rule women are the first victims of water 
scarcity. 
 
As water becomes scarce its value increases. Often, poor people are unable to pay for 
the water brought by ‘water merchants’ to their habitat. 
 
Scarcity can become the source of both local and international disputes.  Often, the 
thesis has been put forward that future wars will be fought over water supply.  The 
tensions between Israel/Palestine, Turkey/Syria, the Nile states and Mexico/United 
States are often cited as illustrations. Whatever the likelihood of such wars, there can be 
no doubt that the peaceful sharing of water resources is imperative for the future. It will 
not occur as a matter of course but requires careful and sustained efforts.  
 
It is important to underline that the increasing water stress occurs in the context of a 
general ecological crisis. The real threat consists in the fact that a wide range of 
ecological issues demand attention at the same time. Water issues can therefore not be 
addressed in isolation from the whole crisis. Measures need to take into account the total 
picture. It is no exaggeration to say that the water issue is omnipresent. Whatever 
ecological problem comes under consideration, connections to the theme of water 
appear; and, vice-versa, every ecological problem has a dimension related to water.  
 
 
7. Measures 
 
Of course, as much as the problems, measures vary from place to place. But there are 
overall considerations applying to all places whether rich or poor in water resources.. 
Clearly, the hydrological circle of the planet must not unduly be disturbed. It is 
obviously the ‘Achilles heel’ of humanity. Care must therefore be taken not to interfere 
too drastically into the conditions determining the general availability of water. The 
water issue arises therefore not only in places of water scarcity but everywhere. In all 
parts and places of the planet human interference with the water cycle needs to be kept  
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within responsible limits. In this perspective, it is true to say that water is “everbody’s 
business”.  
 
What measures can mitigate the water crisis?  There is wide range of measures apt to 
increase the availability of water. The effectiveness of water use can be improved, for 
example, 

 
- by increasing the storage of water 
- by reducing water consumption in industry by improved technologies 
- by developing more efficient methods of water use in agriculture and by 

slowing down the expansion agricultural irrigation.  
- by improving installations of water capture and distribution 
- by reducing water pollution and increasing the recycling of polluted 

water  
- by systematically building up sanitation systems 

 
Generally, it is essential to treat water as a scarce resource and to limit water 
consumption wherever possible. Even where water is available in abundance, waste of 
water needs to be resisted. The quantity of water consumed in industrial countries needs 
to be further reduced.  
 
But there are not only such ‘direct’ measures. To address the water crisis effectively, 
also wider issues need to addressed such as 
 

- global warming in order to mitigate the impact of climate change and to 
protect the functioning of the hydrological cycle 

- energy production and energy consumption. Compared to energy 
obtained from fossil fuel or nuclear fission, energy gained from 
hydraulic power is often considered as ‘clean’. In fact, all forms of 
energy production carry risks. A high price needs to be paid for the 
construction of dams (claims of territory, evacuation of people, impact 
on hydrological circle etc). There are therefore limits to the further 
expansion of dams (at present there are 40.000 big and 800.000 smaller 
dams in the world). Energy saving is called for also for the sake of 
water protection. 

- the protection of forests and afforestation, especially in mountainous 
areas, acting as sinks of CO2 but also protecting indispensable water 
resources  

- population control to keep future water use within limits. 
 
The water crisis requires a concerted response. It involves all levels of society – from 
the local community to the national and international levels. In order to assure the 
participation of people, local action is called for.  But as a rule, the problems go beyond 
the capacities of the local community. Collaboration with other communities is required. 
In many cases, solutions can only be found through international collaboration.  In many 
cases, it is essential to develop collaboration within a certain geographical area which 
does not necessarily coincide with national borderlines. Coalitions within river basins  
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must be established (cf. the Guidelines of the European Union). To guide concerted 
approaches of this kind an international framework is indispensable.  
 
Financial needs are enormous. Effective measures can only be taken if both national 
governments and the international community consider the water crisis a top priority and 
agree to treat it as a priority when establishing their budgets. Clearly, it also requires 
international solidarity. Large sums need to be made available to poorer countries to 
finance the cost of the necessary measures. 
 
 
8. The International Response to the Water Crisis 
 
The water crisis is on the minds of a multitude of people and institutions. Much research 
has been done. The issues has been analysed and addressed under all possible aspects by 
the academic community, by governmental agencies and a wide range of non-
governmental organisation specialised on the subject. Abundant information on the 
issues is available. 
 
Water is a concern of the international community. A series of intergovernmental and 
international organisations seek to promote awareness of the issues and to offer solution.  
 
For a long time the World Meteorological Organisation has been involved in Hydrology 
Programmes. While first concentrating in recording and study it has added in 1975 an 
operational programme to its activities. 
 
In 1977 the United Nations Water Conference was held. In preparation of the Earth 
Summit in Rio de Janeiro (1992) the International Conference on Water and the 
Environment in Dublin formulated the Dublin Principles (1992). The first, the 
ecological principle, recognises water as a finite and vulnerable resource with important 
ecosystem functions. The second, the institutional principle, observes that sound water 
management requires the involvement of all stakeholders, including government, civil 
society and the private sector and also highlights the important role of women in 
safeguarding water. The third, the instrument principle, aims for water to be recognized 
as a scarce economic good and promotes recognition that management requires the 
adherence to user pays, polluter pays and market based approaches. 
 
In 1996 the World Water Council was created. As an international water policy think 
tank , the Council includes public institutions, private sector firms, United Nations 
Organisations and NGO’s from over 40 countries. Its mission is to promote awareness 
of critical water issues at all levels; and facilitate efficient conservation, protection, 
development, planning, management and use of water in all its dimensions on an 
environmentally sustainable basis for the benefit of all of on earth. 
 
In 1997 the First World Water Forum in Marrakech developed a World Water Vision. 
The Second Forum, held in 2000 in The Hague, formulated proposals for the World 
Summit on Sustainable Development in Johannesburg. In the same year an International 
Conference on Freshwater was convened in Bonn, Germany. A Third World Water 
Forum will take place 2003 in Kyoto, Japan. 
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In general terms, the United Nations uses strong language about the water crisis. In the 
UN Millennium Declaration (2000) we read: “We resolve … to halve, by the year 2015 
… the proportion of people who are unable to reach or to afford safe drinking water.”  
UNESCO is taking a leading role in the UN’s system-wide World Water Assessment 
Programme.  The UN has proclaimed 2003 the International Year of Freshwater. 
 
The Johannesburg Conference repeated the proposal of the Millennium Declaration. But 
it is far from certain that this target can be reached. There seems to be only little political 
will to implement the recommendations of the Johannesburg Conference. 
 
 
9. Public Responsibility or Private Initiative 

 
In recent years, in accord with the dominating economic ideology, more and more 
public water services have been privatised, and the liberalisation process still continues. 
The basic idea is that the principles of the market should be applied also to the 
management of water supply and distribution. Instead of being a burden on the public 
sector, water systems should be run as private enterprises. 
 
Privatisation is rapidly increasing. As mentioned above the Dublin Declaration (1992) 
explicitly referred to the role of the private sector. According to present estimates the 
growth of the private sector in the water market between 1997 to 2010 will be as follows 
(in %): West Europe 20-35, Central and Eastern Europe 4-20, North America 5-15, 
Latin America 4-60, Africa 3-33 and Asia 1-20. 
 
Of particular importance is the international dimension of the process. Several 
international companies have come into existence offering to take over public water 
services in countries of the South. Important enterprises are in France Suez and Vivendi 
and in Germany EON and RWE (which has incorporated the British private enterprise 
Thames Water). 
 
The success of the process of privatisation can be explained. In many countries, 
especially in the South, the state has not the means to build up effective water services. 
Both expertise and finances are lacking. Private enterprises are in a better position to 
deal with the complex issues of the water supply and distribution. In addition, the 
criteria applied by the World Bank and the IMF in making their grants favour the 
process of privatisation. The World Trade Organisation (WTO) consistently promotes 
the process. The Trade and Services Agreement, at present under negotiation, is bound 
to further accelerate the movement. 
 
Resistance is, however, growing. The evidence is increasing that private companies fail 
to bring lasting solutions to all parts of society.  As private enterprises they are governed 
by the criterion of profit.  Social responsibility and care for the environment cannot be 
the primary perspectives of their operations. Prices cannot be established in the light of 
the needs of people and the environment but according to the principles of the market.  
To maximize profit companies will hesitate to invest in the infrastructure. Often, areas 
where water services do not promise profits are not covered by private firms. They tend 
to select urban centres. Poorer areas tend to get neglected. 
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Can the movement of privatisation still be stopped? In any case, every possible effort 
needs to made to respect the criteria of social justice and environmental responsibility. 
States and governments have a continuing responsibility in setting the rules and 
controlling the operations of private companies. They need to be accountable, and they 
must know that they will, in case of failure, incur sanctions. The state’s responsibility to 
be at the service of all citizens is non-negotiable. Therefore, even if the private sector is 
given a role in water management, the state has to make sure that the fundamental 
criteria of social justice and care for the environment are fully are honoured. Prices must 
be so set that, one the one hand, people can afford to pay and, on the other hand, water 
will not unnecessarily be wasted. 
 
To counteract the drive towards ‘wild’ privatisation, the idea of an intergovernmental 
water convention has been put forward from various sides.  Such a convention, agreed 
upon and ratified by the community of sovereign states, would provide a framework for 
water management at all levels.  It would serve as a common basis and determine the 
collaboration of states with private companies. Water management would become a 
matter of international law. 

 
 

10. Fundamental issues to be taken into account 
 
In these debates, a number of fundamental choices will inevitably arise. 
 
1. Water is one of the most basic, if not the most basic good. It is essential for survival. 

Is it therefore not to be considered a common resource to be managed responsibly 
together and shared among people and for the benefit of all creation? Can it ever 
become a tradable good? Can it ever be allowed to become the object and instrument 
profit-making? The nature of water as a common good of humankind calls for 
control by the community as whole. 

 
2. Water is meant to be available in adequate quantities to all. It is therefore 

appropriate to call access to water a human right. If human beings have the right to 
live, they logically have also a right to have access to water. There is today a 
tendency to replace the term ‘right’ by ‘need’. There is no doubt that every human 
being needs ‘water’. But the change of language is not innocent. If access to water is 
a right, the society as a whole – both   at the national and the international level – has  
the obligation to make a maximum effort to provide water to all. The term ‘needs’ is 
part of the economic discourse. 

 
3. Responsible use of water presupposes a sense of personal responsibility. Though it is 

obvious that decision and action are required at all levels, it is essential that people 
enjoy the maximum degree of participation in the management of water resources. 
The principle of subsidiarity needs to be applied: decisions are to be taken at the 
lowest  possible level.  People need to be aware of the issues connected with water 
supply in their own area. They need to be given an opportunity to share to the 
greatest possible extent in decision-making concerning the water management. Big  
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enterprises diminish the sense of responsibility. Water becomes a mere consumption 
good. 

 
 
11. The Churches’ Response 
 

a) Awareness Building 
 
Churches will underline the unique role of water for all living creatures. 
Christians regard water as the gift of the Creator. Water is the symbol of life and 
of God’s grace. Water represents therefore more than a means. Christian praise 
God for his gifts. Water deserves respect and care. Churches must learn again to 
value water as a life giving force.  
 
And clearly, God’s gift is meant to give life to all creation. According to the 
second creation story, water flows out from God’s paradise over the whole world. 
The gift of paradise is for all; and Jesus tells us that God sends rain on both the 
just and the unjust. Water is to be considered as a common good. 
 
The first task of Christians is therefore to remind themselves and the world 
around them of the true value of water. Water deserves to be a theme of preaching 
and meditation. It deserves to have a place in worship. Saint Francis rightly called 
water our ‘sister’ – not an object but a life giving co-creature. 
 
Awareness building must at the same time include a sustained reflection on the 
present situation. Why do we have to speak of a ‘water crisis’?  What are its root 
causes?  Christians need to resist consistently the tendency to overlook the crisis 
or to belittle its impact and urgency.  The issues need to be faced in their full 
complexity and all their ramifications.  
 
Convinced that the gift of water needs to be shared with all, Christians will seek 
maximum justice in water use. The uneven distribution of water resources over 
planet must not serve as a pretext to minimise the call for justice.  It is a central 
task of the churches to alleviate by acts of solidarity the burden of water scarcity. 

 
 
b) Participation in Public Debate and Action 

 
As water is essential for life, the churches have an obligation to engage 
themselves in the present debate about the appropriate management of water 
resources. Since fundamental ethical choices are involved it is imperative to 
participate in the public debate and to resist solutions which contradict Christian 
convictions.  
 
Participation is called for at all levels – local, national, regional and international. 
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Ways need to be found to share in the elaboration of an international agreement 
on water use capable of guiding states in their approach to water issues.  
 
To this effect churches will work together with NGO’s specialised on water 
issues and seek to profit from their experience and expertise.  
 
In many areas, solutions can only be developed on a regional basis. As churches, 
by their very nature, transcend national boundaries, they will seek to participate in 
efforts of regional collaboration. 
 
A primary concern will be to promote people’s participation in water 
management.  

 
c) Life Styles 
 

To be credible, the churches need to promote– both at the personal and the 
community level – a life style conveying a sense of respect and responsibility 
towards the gift of water. 
 
Christians will resist excessive water consumption and avoid unnecessary 
pollution. 
 
They will participate – for the sake of water availability – in all ‘indirect’ 
measures capable of increasing water availability.  

 
 
12. Possible steps for ECEN? Open questions 

 
Water will be the main theme of the Volos Assembly. Should ECEN issue a 
public statement drawing attention to the relevance and urgency of the issue. The 
WSSD in Johannesburg has adopted a statement setting a target on ‘access to 
water and sanitation’. Should ECEN welcome the statement and press 
governments to act on it? Should ECEN at the same time add its voice to the 
opposition to privatisation? 
 
Does it make sense for ECEN to support the various proposals of a ‘water 
convention’? Which proposal should be chosen? What form should such support 
take? 
 
2003 will be the international year of water. What contribution can the churches 
make to this year? Can ‘Creation Time 2003’ be devoted to the theme of water?  
 
Can contacts be established with the European Union on their guidelines on water 
use? 
 
For some ECEN has considered setting up a coalition on water issues. Has the 
time come to proceed?  The Volos Assembly could be the opportunity for such a 
step. But a decision will only make sense, if there is a sufficient number of people  
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prepared to commit themselves to work regularly within such a coalition.  It is 
therefore important to know who, across Europe, is already involved in water 
issues and would profit from wider exchange and collaboration. 
 
Possibly such a coalition could produce a dossier on water issues – for the benefit 
of the churches in Europe – similar to the dossier on Climate Change published in 
2001. It would need to contain on the one hand general considerations on 
responsible approaches but also illustrations from various parts of Europe. 
 
Is it possible, in collaboration with the World Council of Churches, to contribute 
to the debates on future water use in the framework of the World Water Forum?  
 
December 10, 2002      Lukas Vischer  
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Springs of Living Water 
 
What can be said about water on the basis of Biblical tradition? There is no passage in the 
Bible dealing with water as such. Neither is there any coherent teaching on the nature and 
meaning of water. Nevertheless, water plays a significant role in many contexts and it is 
worthwhile contemplating the ways in which the Bible speaks about the element of water. In 
the Christian Church water has acquired a central symbolic significance in the sacrament of 
Baptism. 
 
Creation and Exodus 
 
The Bible presents two narratives on the creation of the world (Gen. 1 and Gen.2) and for 
each the role of water differs. 
 
The first narrative depicts water as a threatening force. Right at the beginning we are told that 
“the earth was without form and void, and darkness was upon the face of the deep, and the 
Spirit of God was moving over the face of the waters”  (Gen,1.2). God creates the world by 
wresting it from the darkness of the flood. He pushes the waters back and erects the 
firmament, a sort of bowl protecting the earth from the power of the waters. Under the 
firmament the earth is placed like a disk on the waters.  The cosmos inhabited by human 
beings is therefore surrounded on all sides by water – water above the firmament, water under 
the earth. The situation of the earth, as the flood of Noah will show, is highly vulnerable. If 
God opens the ‘windows’ of the firmament and allows the wells of the earth to overflow 
(Gen.7,11), all life on earth is bound to end. Water is therefore a constant threat for the human 
race. Confidence is only possible because God himself sets limits to this dark force. Psalm 
104 gives praise to God for his power: “Thou didst set the earth on its foundations, so that it 
never should be shaken. Thou didst cover it with the deep as with a garment; the waters stood 
above the mountains. At thy rebuke they fled, at the sound of thy thunder they took to flight 
… Thou didst set a bound which they should not pass, so that they might not again cover the 
earth” (6-9). 
 
Water plays again a central role in the exodus from Egypt, the basic spiritual experience of the 
Jewish people. God leads the people through the sea. “Israel went into the midst of the sea on 
dry ground, the waters being a wall to them on their right hand and on their left.”  But the 
pursuing Egyptian army is swallowed up by the waters. The children of Israel will always 
remember God’s intervention and keep it alive in their hearts. It is a recurring theme in the 
songs of praise: “Pharaoh’s chariots and his host he cast into the sea; and his picked officers 
are sunk in the Red Sea. The floods cover them; they went down into the depths like a stone” 
(Ex. 15,4-5). 
 
Water - Condition of Life 
 
The second story (Gen.2) paints another picture. Water is here described as a creative power. 
“The Lord God had not yet caused it to rain upon the earth, and there was no man to till the 
ground but a mist went up from the earth and watered the whole face of the ground” (5).  
Thus God creates the preconditions for the earth’s fertility. God places humanity in the midst  
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of a garden filled with a great variety of trees – all pleasant to the sight and good for food. 
Water flows there in abundance. “A river flowed out of Eden to water the garden and there it 
divided and became four rivers.”  The message of the narrative is clear: the water which 
makes the earth fertile has its origin in Paradise.   
 
Its abundance was, however, by no means the daily experience of the Jewish people.  In the 
desert, water was not readily available. Wells supplying people with water were considered to 
be a blessing. Both human beings and cattle gathered around these places of sanctification. 
Young women came with jars to catch the water – often flowing in places deep under the 
surface. Wells were a meeting place. In order to approach a village a foreigner often first went 
to the well. 
 
Another story in Genesis well illustrates the significance of the wells for the people. In order 
to drive Isaac away the Philistines filled with mud the wells which had been dug out by his 
father, Abraham. Recognizing that he had created enmity, Isaac went away and established 
himself in Gerar. His servants, wanting to recover the wells of Abraham, began to dig and 
found springs of pure water. “But the herdsmen of Gerar quarrelled with Isaac’s herdsmen 
saying, ‘The water is ours’. So Isaac called the name of the well Esek (quarrel) because they 
contended with him. Then they dug another well, and they quarrelled over that also; so Isaac 
called its name Sitnah (dispute).”  Isaac decided to move further afield and to dig out a third 
well. “And over that they did not quarrel. So he called its name Rehoboth (wide space) 
saying, ‘For now the Lord has made room for us, and we shall be fruitful in the land’” 
(Gen.26, 12-23). 
 
Water as a gift. Water as a rare and thus a precious good, bound to be carefully preserved. 
Water as a cause of disputes and conflicts. Water as precondition of an ordered and fruitful 
life. What we find in the Bible mirrors our situation today. As water supplies diminish, we 
need more than ever the wisdom of Isaac, i.e. peaceful agreements among all who are in need 
of God’s gift of water. 
 
Other Meanings of Water  
 
The Bible makes mention of all that water means in daily life. Often water also acquires 
metaphoric significance. 
 
Water purifies.  Numerous laws prescribe purification by water (Lev. 15,1-32). A good host 
washes the feet of the foreigner seeking hospitality in his house. Footwashing becomes a 
symbol of love and communion.  Jesus, defending the love of the woman anointing his feet, 
blames Simon the Pharisee for not having received him properly: “I entered your house and 
you gave me no water for my feet, but she has wet my feet with her tears” (Luke 7, 44).   He 
uses footwashing as a sign and symbol of mutual love and communion among the disciples 
(John 13, 1-20). 
 
Water heals. Water can be polluted and poisonous. It can cause illnesses. The prophet Elisha 
is told by the people: “Behold the situation of this city is pleasant, as my lord seeth; but the 
water is bad and the ground barren” (2 King 2,19). An intervention of the prophet is required 
to restore the purity of the water and the consequent vigour of the earth. “Thus says the Lord,  
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I have made this water wholesome; henceforth there shall be neither death nor barren land.”   
Water can also restores health. In particular, the waters of the river Jordan, cause of the land’s 
fecundity, are considered to have healing power. Naaman, seized by an apparently incurable 
disease, is sent to the river Jordan to be healed. Later, John the Baptist, the forerunner of 
Jesus, will baptise in that same river all those who confess their sins. Whosoever would return 
to God and receive the sign of Baptism, will be healed of their sins. 
 
Water quenches thirst and is thereby an image for God who alone is capable of quenching the 
thirst of the soul. “As a hart longs for flowing streams, so longs, my soul, for thee, O God. My 
soul thirsts for God, the Living God” (Psalm 42, 1-2). “O God, thou art my God, I seek thee; 
my flesh faints for thee as in a dry and weary land where no water is” (Psalm 63,1).  The 
moving story of the prophet Elijah in the desert is relevant here. Persecuted and in despair he 
longs for death:  “It is enough now, O Lord, take away my life; for I am no better than my 
fathers. And he lay down and slept under a broom tree; and behold an angel touched him and 
said to him, ‘Arise and eat!’ And he looked and behold, there was at his head a cake baked on 
hot stones and a jar of water. And he ate and drank, and lay down again. And the angel of the 
Lord came again a second time, and touched him, and said, ‘Arise and eat, else the journey 
will be too great for you’. And he arose and ate and drank and went in the strength of that 
food forty days and forty nights to Horeb the mount of God” (1 Kings 19, 4-8).  And finally 
we hear in the Sermon on the Mount: “Blessed are those who hunger and thirst after 
righteousness, for they shall be satisfied” (Matthew 5, 6).   
 
Water has the power of extinguishing fire. In order to describe the fire of the last judgment 
and its destructive power the author of Wisdom declares that the waters of the whole earth 
will not succeed in quenching it. “The fire was powerful in the water and the water forgot its 
power to extinguish” (Wisdom 19,19).  On the other hand we read in the Song of Songs: 
“Many waters cannot quench love, neither can floods drown it” (8,7-8). 
 
Waters of Eternal Life  
 
Often in Jesus’ preaching the basic elements of this world become symbols or parables of 
God’s eternal kingdom – not only light, life, land, bread and wine, but also water. In John’s 
Gospel they serve especially to point to the spiritual world. First there is the literal meaning of 
the word; but the eye of faith goes beyond the world that is accessible to all. Through the 
present world it looks forward to God’s coming world. 
 
The dialogue between Jesus and the Samaritan woman provides a good illustration. On his 
way to Galilee Jesus passes trough Samaria. He approaches the well of the Samaritan city 
Sychar and there meets a woman drawing water. He asks her for some. She hesitates because 
she cannot understand how a Jew is prepared to receive water from a Samaritan woman. But 
the dialogue immediately shifts to another level. He speaks of that eternal water which he 
alone is capable of giving to her. The Samaritan woman’s understanding of water cannot be 
anything other than water. Jesus has to explain: “Everyone who drinks of this water, will thirst 
again. But whoever drinks of the water that I shall give him will never thirst; the water that I 
shall give him will become in him a spring of water welling up to eternal life”  (John 4, 13-
14). The woman still does not understand – or, more precisely, she interprets the sentence at 
the level of her conception of water. “Sir, give me this water, that I may not thirst, nor come  
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here to draw”  (15).  Only step by step is she led by Jesus into a faith which is capable of 
looking beyond the limits of this world.  
 
Baptism 
 
Through Baptism water has become an integral part of Christian faith and life. Water is no 
longer simply the element that either threatens life or makes it possible, but rather the sign of 
God’s saving action for us humans who, while in this world, are on the path to God’s future 
world. Baptism rites appear already in late Judaism. John the Baptist baptizes the people 
coming to meet him at the river Jordan. Jesus accepts Baptism from him. The rite signifies 
dying and rising with Jesus Christ. The person baptized is immersed in water and rises to new 
life in the power of the Holy Spirit. 
 
All that we have said so far about the meaning of water is also present in this rite: 
 

- Believers are saved from the threat of being drowned. 
- As they confess their sins, they are purified and healed. 
- Their thirst will be quenched forever.  
- The Spirit leads them into the future world proclaimed by Jesus Christ. 

 
Salvation is bestowed on the baptized through the sign of water and the power of the Holy 
Spirit. Neophytes are freed and at the same time turned into servants – ready for the kind of 
service symbolized by the act of footwashing.  
 
The Last Times 
 
Finally, water plays an important role in the last book of the Bible – John’s Apocalypse. On 
the one hand, water serves to describe the catastrophes befalling the human race and the 
whole of creation as the end approaches; on the other, water appears as the symbol of eternal 
life with God, of the time when the living springs flow in perfect abundance. 
 
God sends out an angel– an allusion to the plagues before the Exodus – who makes water 
undrinkable. “A great star fell from heaven, blazing like a torch, and it fell on a third of the 
rivers and on the fountains of water.   The name of the star is Wormwood. A third of the 
waters became wormwood, and many people died of the water because it was made bitter” 
(Rev. 8,10-11).  A little later we are told:  “The sixth angel poured his bowl on the great river 
Euphrates and its water was dried up”  (Rev. 16,12). In order to warn his people, God gives to 
his witnesses the power “to shut the sky that no rain may fall during the days of their 
prophesying and they have power over the waters to turn them into blood and to smite the 
earth with every plague, as often as they desire” (Rev. 11,6). 
 
The last times are characterised as an ecological catastrophe. The blessings of water are 
withdrawn from human beings and from all living creation. The chaos which reigned before 
creation returns. From the abyss of the ocean emerges the beast which slanders God, destroys 
humankind and brings destruction on the whole earth (Rev.13,1). 
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Conversely, the vision of eternal life is described by images of water.  “Then he showed me 
the river of the water of life, bright as crystal, flowing from the throne of God and of the 
Lamb through the middle of the street of the city; also on either side of the river the trees of 
life with its twelve kinds of fruit, yielding fruit each month; and the leaves of the trees were 
for the healing of the nations”  (Rev. 22.1-2). The destruction is not God’s last word. The 
forces of chaos will not win. In the midst of darkness we have the hope for a new world where 
living water flows.  
 
Responsibility for God’s Gift  
 
Have we thus bid farewell to this world?  Can we forget about God’s gift of material water? 
Certainly not.  It is God’s will that we care for this world, that we respect the limits that he 
has set, that we cherish the gifts which make possible the life on the planet Earth and that we 
share them with all who are in need – human beings, animals and plants. How could we 
disregard the element given by God and chosen to point us to his world? 
 
25 October 2002        Lukas Vischer  
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SILENT CRY OF WATER 
 
Taking into consideration all spiritual, practical and social aspects of the water in the 
history of the humankind, we must ask ourselves: what happened in our relation to 
water? What makes us unable to see that the water is given to us by the Almighty God 
as a precious gift? A gift which is here to sustain, to purify and to enrich our life and the 
life of all creation. 
 
A responsible Christian approach towards water should perhaps go beyond the pure 
seeing and the acknowledgement that the water is precious, important and very often 
also wonderful in all its forms. Perhaps we should go beyond the fact that it also caries a 
deep meaning and that it is mentioned in the Bible also as the resource of the new life, 
symbol of the spiritual purification and transformation. Finally, we also find spiritual 
meanings which are associated with the water in Judaism and in Islam and actually in all 
world’s and natural religions. All these old spiritual traditions were and still are, in one 
way or another, aware of water as a condition for life and acknowledge this fact in their 
particular way. 
 
Why a responsible Christian approach should go beyond this? What more than 
acknowledgement, awareness, appreciation and wonder is expected from us? Is there 
something more to be expected? At the end, is the water issue relevant for us? How can 
we (if at all) respond to the water issue? It seems that it is urgent to start thinking about 
these questions for several serious reasons. 
 
First of all, the quality of water is constantly decreasing by the use of artificially 
produced chemical fertilisers, detergents and industrial and communal wastes which get 
into the water cycle and often contain poisonous substances. So the water which has 
been meant by God as our resource of life is changing into the water bringing death. The 
problem is directly connected with the water treatment and water sanitation. Only a 
small proportion of the human population is privileged to have water sanitation and 
water cleaning systems at a sufficient level. 
Another serious threat to the water cycle is caused by the global warming and by the fact 
that more and more water evaporates into the atmosphere – this further contributes to 
global the warming and has disastrous effects on many regions of the world. More and 
more often in the last decade we have witnessed terrible and long-standing droughts in 
some areas or disastrous floods and melting down of icebergs in the others.  
To the water problems which we have to face today contribute also the urban 
architecture and the spreading of roads, which cover more and more ground with 
concrete; they are not able to keep the water in the countryside and do not allow it to 
soak it into the earth. This causes on one side quick evaporation after short rains and 
also the fact that the water has not enough natural space for staying or flowing away 
after heavy rains. All these lead then to floods. In our more or less urban countryside we 
usually miss natural wetlands and meanders on the rivers. Deforestation is another factor 
which contributes to the fact that water flows away and evaporates from the countryside 
very quickly. 

All these developments and also the unsustainable agricultural production, as well as 
the over-utilisation of water and human caused environmental catastrophes (e.g. in  
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Romanian Baia Mare or in the recent shipwrecks of old tankers in Atlantic and in the 

Channel contribute to continuous: 
 
 

• Pollution of waters in wells, streams, rivers and oceans 
• Loosing of water from the countryside and decreasing level of underground water 
• Total destruction of natural habitats for fish, amphibians and many other animals and 

plants living in water 
• Lack of drinking water for people and opportunities for people depending on water 

(fishers, farmers) 
• Increasing environmental, economic and  social costs connected with drinking water 

distribution and delivery, water treatment and sanitation  
 

When we take into account all causes of these very unfortunate developments 
affecting the water and the water cycle we must ask ourselves if we take seriously the 
calling of our Lord “Not to do the others what we do not want the others to do to us”. 
Do we realise that by our unsustainable utilisation of water we sometimes deprive others 
from the very access to water? Do we realise that our environmental behaviour and 
misbehaviour already now causes suffering and the death of hundreds of species of 
animals and plants? Do we clearly see that the natural element of water connects us with 
everybody and with everything living on this planet? Can we really think that UN and 
our national governments or environmental NGOs would resolve these environmental 
and global water problems and the problem of the access to water for us and for the 
future generations? 

We can, of course, try to be optimistic and simply believe that things will improve 
and everything will be better in several years due to the global initiatives undertaken e.g. 
at the Earth Summit in Johannesburg in 2002, but in this very special and particular area 
of water we are invited also to do something more. WE can and we MUST do real 
things if our environmental vocation is serious.  
   
SOME EXAMPLES OF THE BEST PRACTICES IN ADVOCACY  
 
Problem 1: 
 
• Pollution of waters in wells, streams, rivers and oceans 

 
What can we do: 
 
We can use less aggressive chemicals and detergents in our households. 
 
We can consciously buy those chemicals and detergents which are not poisonous and 
which can de-compose in the nature without disastrous effects – they are usually marked 
as ecological products. 
 
We should avoid putting aggressive chemicals and drugs into the waste water systems. 
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We should notice and care for environmental situations around us and not be afraid to criticise 
our neighbours, co–citizens and the local authorities or industries when they pollute streams 
and rivers, destroy water based habitats, do not respect water protection zones or simply do 
not care about water issues. 
 
Problem 2: 
 

• Loosing of water from the countryside and decreasing level of underground water 
 

What can we do: 
 
We can build our churches and other buildings in a way which allows water to soak into the 
earth and to stay there. Church land property could be maintained in its original state with 
respect for water. Wherever possible we can include in our planning green parking, green 
roofs and natural gardens which do not require massive watering. By using public transport 
we would not create a demand for more space covered by concrete for cars.  
 
We can voluntarily save water and reduce our consumption of it. We can install saving valves, 
two–position WC tanks and to include two-circuit systems in our buildings and building 
projects.  
 
We should be able to campaign against decisions of local and governmental authorities and 
businesses when they intend to cover the landscape with concrete and to regulate rivers when 
it is not necessary. 
 
Problem 3: 
 

• Destruction of natural habitats for fish, amphibians and many other animals and 
plants living in water 

 
What can we do: 
 
We should be aware of the fact that the water ecosystems around us are often unique and very 
sensitive. Because of that we should prevent the pollution of these habitats by the 
irresponsible behaviour of our neighbours and careless attitudes of our authorities or industry. 
We should not be afraid to stand on the side of animals and plants when they are endangered 
for purely economic reasons. 
 
We can initiate public campaigns for protection of endangered species and pieces of nature 
around us.  
 
We can organise events concentrating on the lake/river/costal zone near to us, informing 
about the variety and richness of life in it and the possible environmental threats. 
 
We can organise “cleanings” of the lake/river/costal zone in our neighbourhood as a public 
event. 
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Problem 4: 
 

• Lack of drinking water for people and opportunities for people depending on water 
(fishers, farmers). 

 
What can we do: 

 
We can introduce the best water–saving practices in our parishes, church centres and 
ecumenical institutions and inform the public about it. By this we can set up an example for 
our communities. We can also support or develop campaigns informing about water issues in 
our area and about best possible practices related to water. 
 
Problem 5: 
 

• Increasing environmental, economic and social costs connected with water 
distribution and delivery, water treatment and sanitation 

 
What can we do: 
 
We should try to develop and to support local and regional solutions for water systems into 
which clean drinking water would be taken with minimum treatment and by shortest possible 
distribution way from local resources. At the same time, the used water should be returned 
purified by us as users. Ideally this should apply for all sorts of Church buildings and 
institutions. At the same time, all above mentioned practices related to minimising pollution, 
reduced consumption and necessary water protection and water savings should be 
implemented and promoted. 
 
Of course, nobody and no institution can eventually do or implement all these steps. However, 
everybody can do at least something for water. The implementation of some steps and 
procedures suggested in this article would require sound technical or environmental 
knowledge and resources. Other practical steps require only good will and more attention 
towards the God’s gifts, of which one is also the water which we touch. 

Roman Juriga 
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List of Church Statement and Activities concerning Water (in Europe) 
 
 
World Council of Churches, Statement on ‘Water Sustains Life’ by the World 
Council of Churches, formulated and adopted by a consultation at Bangalore 
from December 10-15,2000 
 
France 
-  L’eau et la vie, colloque intereligieux sur l’eau à Klingenthal (Strasbourg) 
du 25-29 octobre 1995 
-  L’or bleu - au nom de l’eau. Dossier in: Itinéraires – recherche chrétiennes 
d’ouverture, 2002/39 
 
Germany    
- Arbeitsgruppe Umweltbildung der Arbeitsgemeinschaft Erwachsenenbildung 
der Evangelischen Kirche Kurhessen-Waldeck, Wasser, Elementare Impulse 
Anregungen und Vorschläge für Gruppen und Gemeindearbeit, Kassel 1996, 
2000 (zweite Auflage) 
-   Evangelische Kommentare, Wasser, 1999, n°8 
- Wasser ist Leben: Schöpfung – Sintflut – Taufe.  Evangelisches 
Missionswerk , Hamburg 2000 (für den Unterricht) 
- Frank Kürschner-Pelkmann, Wasser – Gottes Gabe, keine Ware, 
Wasserwirtschaft im Zeitalter der Globalisierung, Evangelisches Missionswerk 
Deutschland, Heft 47,Hamburg 2002   
 
Italy  
 - Federazione delle chiese evangeliche in Italia, L’acqua, dono e 
responsabilità,. 
Il rempo del creato, Tema proposto alla riflessione delle chiese per l’anno 2002  
 
Netherlands 
- Werkgroep Kerk en Milieu van de Haagse Gemeenschap van Kerken, 
Levenwekkend Water, liturgie-suggesties en materiaal voor Milieu-Zontag, 
June 5, 1994 
 
Switzerland 
- Swiss Coalition of Development Agencies (Bread for all, Caritas, Swiss 
Catholic Lenten Fund, Helvetas, Swissaid) , Water, 2001 
 
United Kingdom 
- Tearfund, Community participation in urban water services, March 2001 
- Tearfund, The Human Waster, A call for urgent action to combat the millions 
of deaths caused by poor sanitation, March 2002  
- Church Times, Water – Special Report, August 2002 
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Excerpts from the documents for a new praxis of ecological responsibility in the churches 
 
(B45) History teaches that the churches have to start the necessary conversion process with 

themselves 

RECOMMENDATIONS FOR ACTION  

Second European Ecumenical Assembly (EEA2), Graz, A ustria - 23 to 29 June 1997  

A new practice of ecological responsibility now and with regard to coming 
generations  

5.1. We recommend that the churches consider and promote the preservation of creation as 
part of church life at all levels. One way would be to observe a common Creation Day, such 
as the Ecumenical Patriarchate celebrates each year.  

Rationale: The seriousness of the ecological dilemma for the future of the human race means that the 
churches' consciousness of it must be raised. Commitment to preservation of the creation is not a side 
issue among many others, but an essential dimension of all church work.  
 

5.2. We recommend that the churches encourage the development of lifestyles guided by the 
principles of sustainability and social justice, and that they support all efforts towards an 
economy which meets the same criteria.  

Rationale: Ecological responsibility must guide personal as well as political and economic actions. The 
criterion of sustainability gives continued weight to saving energy and to discovery and use of 
renewable forms of energy. Christians, supported by their congregations and their church, should 
strive for a lifestyle which sets an example of freeing oneself from the pressure to consume and of 
valuing a true quality of life.  
 

5.3. We recommend that the churches join the Agenda 21 Process and connect it to the 
ecumenical or conciliar process for Justice, Peace and the Integrity of Creation.  

Rationale: Agenda 21 offers an internationally agreed basis for action which has important aspects in 
common with the conciliar process for Justice, Peace and the Integrity of Creation. It can be especially 
helpful in stimulating and organising cooperation with those holding social and political power at the 
local level.  
 

5.4. We recommend that CEC and CCEE create a network of persons with environmental 
responsibilities and recognise them as partners in church activities.  

Rationale: If the preservation of creation is to be anchored within church life in a politically effective 
way, it needs to be substantiated by professional competence. The CEC member churches and the 
CCEE Bishops' Conferences should appoint their own officers for environmental issues, and create a 
network for them in the form of a suitable organisation with which they cooperate as a partner. 

• CCEE: Consilium Conferentiarum Episcoporum Europae ( Rat Europäischer Bischofskonferenzen) 

• CEC: Conference of European Churches  
• ECEN, EUROPEAN CHRISTIAN ENVIRONMENTAL NETWORK is the fruit of EEA2 Graz 1997, works in  issue specific 

Coalitions on European and international levels 
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A Time of Creation 
 

Prof. Dr. Lukas Vischer 

 

Introduction  

At the Second European Ecumenical Assembly in Graz, 1997, one of the resolutions adopted 
was the following: "We recommend that the churches consider and promote the preservation of 
creation as part of church life at all levels. One way would be to observe a common Creation Day, 
such as the Ecumenical Patriarchate celebrates each year. Rationale: The seriousness of the 
ecological dilemma for the future of the human race means that the churches' consciousness of it 
must be raised. Commitment to preservation of the creation is not an issue among many others, 
but an essential dimension of all church life."1  

This recommendation is a delayed response to a suggestion which was made by the Ecumenical 
Patriarch Dimitrios I as much as ten years ago. In a message released on 1 September 1989, we 
read: "Therefore we invite, through this our Patriarchal Message, the entire Christian world to 
offer together with the Mother Church of Christ, the Ecumenical Patriarchate, every year on this 
day prayers and supplications to the Maker of all, both as thanksgiving for the great gift of 
creation and as petitions for its protection and salvation. At the same time we paternally urge on 
the one hand the faithful in the world to admonish themselves and their children to respect and 
protect the natural environment, and on the other hand all those who are entrusted with the 
responsibility of governing the nations to act without delay, taking all necessary measures for the 
protection and preservation of natural creation."2  

How can the recommendation from Graz be implemented in the life of the churches? How can the 
responsibility for God's creation find a place in worship, and especially in the church year? What 
room is there for the Ecumenical Patriarch's proposal?  

 

1. God as Creator in the church year   

It is obvious that God the Creator does not occupy any central place in the church year as we 
have it. The great festivals of the Christian calendar are about God's "mighty acts" in Jesus 
Christ: the Crucifixion and the Resurrection, the outpouring of the Holy Spirit, and Christ's birth as 
a human being. In the course of the year Christendom celebrates the foundational events of the 
revelation of God in Christ. However, there is no day and time when we remember God as the 
Creator. The church year is concentrated almost entirely on the second and third sections of the 
Christian creed.  

Is this state of affairs acceptable in view of the ecological crisis? Is it not time to reconsider the 
sequence of the church year? Certainly belief in "God the Almighty, Creator of heaven and earth" 
is presupposed in any church celebration. How could we celebrate Epiphany or Trinity Sunday 
without also thinking of God as Creator? But is this information sufficient? In view of the criticism 
that the Judeo-Christian tradition has substantially contributed to present-day destructive ways of 
treating nature, there are more and more calls for a reform of the church year. For, even though it 
can be demonstrated that this criticism is based on a biased interpretation of the biblical texts, the 
absence of God the Creator in the succession of Christian festivals is something to be 
considered. If it is true that worship rather than the church's teaching has the most influence on 
the consciousness of believers, then our belief in the Creator of heaven and earth must be given 
expression as such. The whole of the creed must be expressed in worship. 
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2. The revelation of God in history   

The succession of Christian festivals is embedded in the changing seasons of the year. Every 
year the cycle ends and begins anew. To this extent the rhythm of nature provides the framework 
for the church year. However, the content of the festivals is not the rhythm of nature; instead they 
commemorate the events connected with God's revelation in Christ. The circling year recalls the 
turning point in history brought about by Jesus.  

This tendency can already been seen in Israel's traditions. The great festivals celebrated in Israel 
were originally rooted in the cycle of nature. The Passover originated in the nomadic period, as a 
spring festival at which the firstborn lambs were sacrificed. Three other feasts have their origins in 
the Canaanite context and had to do with the cultivation of the land: a) the festival of Mazzoth, the 
Unleavened Bread, was celebrated at the time of the barley harvest; b) the festival of the wheat 
harvest, Shabuoth, celebrated seven weeks after the Feast of Mazzoth, was also called the 
festival of Weeks; and c) the festival of Booths or Tabernacles, Sukkoth, was the feast of the wine 
and fruit harvest, and could also be called simply the Festival. The original meaning of these 
festivals is especially recognisable in the customs which were observed. At the Feast of Mazzoth 
a first sheaf of grain was offered, and at the Feast of Weeks the first loaves of bread. The use of 
branches at the Feast of Tabernacles goes back to a grape-harvest festival celebrated in 
vineyards and orchards.  

All these festivals were given new meanings in Israel. At Passover the Exodus from Egypt was 
remembered. The Feasts of Mazzoth and Tabernacles also served to recall this history. The use 
of unleavened bread was now explained as a recollection that the Israelites, forced by the 
Egyptians to leave in a hurry, had no time to let that morning's bread dough rise and thus had to 
bake it as unleavened cakes the first time they camped (Exodus 12:34,39). The Feast of 
Tabernacles was to be celebrated according to Yahweh's commandment "so that your 
generations may know that I made the people of Israel live in booths when I brought them out of 
the land of Egypt: I am the Lord your God" (Leviticus 23:39-43). The Feast of Weeks was seen in 
later years as the festival recalling the revelation of the Law on Sinai.  

This does not mean that Israel was thereby forgetting its relation to the creation. The Sabbath, 
which was observed every seven days, was fundamental to the consciousness of Israel. 
Whatever was the origin of this day of rest, in the course of Israel's history it was brought into 
relation to God's work of creation. "For in six days the Lord made heaven and earth, the sea, and 
all that is in them, but rested on the seventh day; therefore the Lord blessed the seventh day and 
consecrated it." (Exodus 20:11) The Sabbath was a day of rest not only for people and cattle, but 
also for the earth. The extension of the Sabbath rhythm to sabbatical and jubilee years makes 
this especially clear. In the seventh year there was to be a sabbath of complete rest for the land; 
neither sowing nor harvesting was allowed (Leviticus 25:4). But even as festivals were given new 
meaning in the light of historical experience, their roots in the cycle of nature was not entirely lost. 
How could gifts of first fruits be offered without thinking of the Creator?  

The giving of historical meaning to festivals continued in the Christian church. From now on, the 
decisive event for all others was the resurrection of Christ. In the Christian communities it became 
the custom to gather on the evening of the first day of the week, that is, on the day of Christ's 
resurrection, to celebrate the breaking of the bread. Gradually, this Day of Resurrection, the 
Lord's Day or Day of the Sun, absorbed the Sabbath tradition. The Sabbath, for Christians, was 
moved from Saturday to Sunday. But this also changed its meaning. The central content of this 
day was now the celebration of Jesus' victory over death. The congregation gathered to celebrate 
the Lord's presence in the Word, prayer and supper and to await his second coming. The 
reference to the creation was pushed into the background. Certainly there was a reference to the  
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creation in the Lord's Supper, since the bread and wine can be seen as God's gifts. However, the 
primary meaning of sharing the supper was the communion with the crucified and risen Christ. 

The Jewish festivals were to some extent no longer observed, or were replaced by Christian 
festivals. The reference to the creation which was still present in them was thereby lost.  

 

3. The gradual development of the church year   

The church year as we know it today is the result of a long and complicated development. It was 
not put together all at one time. Thus it is not a construction which is consistent in every way, but 
rather reflects the ideas and viewpoints of various historical periods. "Differing orders and 
spheres of time, tied to rival calendars and their cycles which overlap, have resulted overall in a 
highly complex construct of dates, observances, feasts and festival periods - a bewildering, 
artfully layered architectonic structure."3 The divisions among the churches have led to differing 
ways of shaping the church year. Each confessional tradition has its own peculiarities. First it was 
East and West which went separate ways, but the divisions which appeared with the Reformation 
in the 16th century also had particular consequences in this regard. Thus it cannot be taken for 
granted that the various confessions will be able to agree on the ordering of the church year.  

Various cycles determine the basic pattern of the construct. The first cycle is the sequence of 
Sundays. As it was for Israel, for the church too the unit of seven days is decisive, and forms the 
basis of the church year.  

Second in importance is the Easter cycle. Easter, the Feast of the Resurrection, was the first 
Christian festival to be celebrated annually. Around Easter, other festivals developed at various 
points in time: before Easter, Lent, Palm Sunday and Holy Week, especially Good Friday; after 
Easter, the Easter season with Ascension and Whit Sunday (Pentecost); around the year 1000, 
Trinity Sunday was added as a festival which sums them all up. Since Easter is celebrated on the 
first Sunday after the first full moon after the spring equinox, its date varies, and with it all the 
dates of the Easter cycle.  

The third cycle, that of Christmas, is distinguished by two feast days, those of the birth of Christ 
and of Epiphany on 6th January. In contrast to Easter, Christmas is fixed on a particular date in 
the solar calendar, and therefore is not a movable feast and does not fall on a Sunday in every 
year. Since the Christmas and Easter cycles are based on different systems of reckoning, the 
length of the period between them varies from year to year. The number of Sundays between 
Epiphany and the beginning of Lent, and also the number of Sundays between Pentecost and the 
beginning of Advent, are different from one year to the next. Other festivals are scattered 
throughout the year, some loosely connected with the great cycles, others, such as the Feast of 
the Transfiguration (6th August), having no immediately visible connection with them. A few 
festivals such as Reformation Sunday are memorials, others, like New Year, are fixed in the civil 
calendar.     

The fourth cycle is that of the saints' days. Early in the history of the church the custom was 
already being established of remembering our "cloud of witnesses" on certain days of the year. 
The lists of the saints are not the same for all churches; they are different in East and West. In the 
churches of the Reformation, the calendar of saints lost much of its meaning when the veneration 
of the saints was condemned. The saints' days became merely memorials or were forgotten 
altogether. 
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4. A changing order   

Solidly as these fundamental cycles are rooted in the life of the church, the church year is not an 
order which has been concluded for all time. Construction is still going on, with each century 
making its contribution. Festivals whose position at one time seemed unshakeable have ended 
up in the background, and new ones have been added. Excesses which have developed are 
swept away by radical reforms, most radically at the time of the Reformation. Gentler reforms, 
such as those of the Second Vatican Council, seek to eliminate inconsistencies and to make the 
ordering more understandable.  

Thus the endeavour to include a time in the church year especially to honour the creation and its 
Creator is legitimate.4 Why should the church not see to it that, in the face of the ecological crisis, 
its confession of God as Creator finds a clearer expression in its liturgical life? Individual churches 
have already taken steps in this direction. In numerous churches, especially in rural areas, there 
are harvest festival traditions: today one finds here and there attempts being made to revive 
these traditions. In the Roman Catholic Church the day of Saint Francis of Assisi on 4th October 
is being given an increasing role. In ever-widening circles the need is being felt for God's creation 
and its preservation to be an explicit theme in worship.  

 

5. The Ecumenical Patriarch's proposal   

There is particular significance in the Ecumenical Patriarch's proposal to celebrate  

1 September as a day of "thanksgiving for the great gift of creation and petitions for its protection 
and salvation". What is behind the choice of this date?  

 For the Orthodox churches, 1 September begins the church year. This regulation has a long 
tradition, going back to the way time was reckoned in the Byzantine Empire. It was based on 
Indictions, which are periods of a certain number of years. Official documents always gave the 
indiction and the year within the indiction. This system of dating was introduced under the 
Emperor Diocletian in the years 297-98, and was declared obligatory under the Emperor Justinian 
I in 462-63.5 The year began on 23 September, which was changed to 1 September in the 
second half of the 5th century. An indiction was at first five years long, later changed to 15 years. 
At the end of each indiction the next began. The church also used this system of reckoning time. 
The beginning of each year, and especially of a new indiction, was ceremoniously observed. In 
Constantinople, the Patriarch announced the new year of the indiction. After celebrating the 
liturgy in the basilica of Hagia Sophia, the Patriarch and the members of the Holy Synod gathered 
in a great hall. Following prayers and liturgical hymn-singing, the Patriarch named the new year 
and granted absolution to all. He then confirmed, by signing the official document, the beginning 
of the new year.6 

With the end of the Byzantine Empire this tradition lost its practical significance. However, the 
church preserved the date, and the Orthodox churches today still celebrate 1 September as the 
beginning of the new year, even though it does not carry any weight in the life of the church. The 
year is not structured according to its beginning on 1 September.7 This festival is one of the relics 
left over from calendars used in the past. The Ecumenical Patriarch in his Message scarcely goes 
into the traditional meaning of this day at all; he merely mentions it, without further explanation. 
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Thus the Patriarch's proposal is to be seen as an endeavour to give a new content to a festival 
which has largely lost its ancient meaning. The church year is to begin with reflection on God the 
Creator, the gift of creation and our responsibility before God and towards our fellow- creatures.  

 

6. What new points of departure are possible?   

How can we increase our praise of God as Creator in worship? What new points of departure are 
possible within the framework of the church year?  

Sunday is without doubt the most important element. It was not right to allow the relation of the 
Sabbath, or Sunday, to the creation to be pushed into the background. There is no doubt that the 
central meaning of Sunday is Christ's resurrection and victory over death; Sunday is a sort of 
"little Easter". But this newer content need not be understood as irreconcilable with the Old 
Testament meaning of the Sabbath as day of rest, analogous to God's rest on the seventh day of 
creation. God's new world is the fulfilment of the creation. As God's creatures, we praise the 
Creator who called this world into being and preserves it, is concerned for all creatures and gives 
them their food in due season, and puts an end to death with the in-breaking of the promised 
reign of God. Sunday reminds us of our responsibility towards other persons and all other 
creatures. It puts limits to our blind busyness, and makes us take a step back and realise again 
who we are, before God and the entire creation. Sunday is a criticism of human self-realization 
which shuts off the access to God's new world.  

But is there not also room in the church year for certain "days of creation" or, perhaps even more 
appropriately, a special time to remember God as Creator? Would it not be meaningful to 
celebrate 1 September, or Harvest Festival, or 4 October as this time? A certain uneasiness 
appears almost instinctively. In recent decades a great many new Sundays have been introduced 
into the churches to remind us of particular ethical obligations - days for refugees, for persons 
with disabilities, Human Rights Day and so on in this vein. One could almost say that a second, 
ethically-oriented church year has developed. Should this series of days have Ecological 
Responsibility Sunday added to it?  

 But this is not a matter of adding another Sunday. It is a matter of giving clearer expression to a 
fundamental part of the Christian confession of faith. What we need to do is to show, as the 
Second European Ecumenical Assembly said, that "Commitment to preservation of the creation 
is not an issue among many others, but an essential dimension of all church life."  

This might be reason enough to have, instead of one day, a season of creation. It could begin on 
1 September, or the first Sunday after 1 September, and last until 4 October, or the first Sunday 
after 4 October. This would be a way of bringing together the days belonging to different 
traditions. This is also the season of harvest celebrations in many parts of the world. Such a 
season of creation would fit without strain into the existing church year. Before the observances 
of the great events in the history of salvation begin, from the birth of Christ to the outpouring of 
the Holy Spirit, we would be reminded of God as the source of all life. And after following through 
the succession of God's mighty deeds, we would be led back again to the God whose hands 
encircle all times.     

A possible difficulty might be that this season comes at different times of the year in the northern 
and southern hemispheres. When Europe is harvesting, spring is coming to Argentina, South 
Africa and Australia. But is a day for the Creator dependent upon the seasons? It could be 
connected with the springing to life of nature just as well as with its fading. Just as Christmas is  
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not necessarily tied to winter, nor Easter to spring, praise for the Creator does not have to be 
connected with a particular season. It will only mean that meditations in different places will bring 
out different aspects. 

 

7. Alpha and Omega   

A time for creation in the church year! It would have the advantage of bringing faith in God as 
Creator into relation with the whole creed. The talk of ecological responsibility today easily gives 
the impression that this is a new task, a political one. It is still not clear to many Christians that we 
are talking about an imperative of the Christian faith. The way the gifts of the creation are treated 
today amounts to a denial of God. Whenever this responsibility is isolated from the entirety of the 
faith, it is faith which is being played down.  

A time for creation prepares the ground for a deeper understanding of Christmas, Easter and 
Pentecost. The structure of the creed is replicated in the church year. God as Creator of heaven 
and earth is the pre-condition and the background for everything that follows. In becoming a 
human being God enters into the creation, and through the resurrection makes new life break 
forth, and pours out the gift of the Spirit upon humankind and the whole creation. The time for 
creation would make possible a deeper understanding of the Trinity - Father, Son and Holy Spirit.  

The time for creation is both the beginning and the end of the church year. In reflecting upon the 
Creator, our attention is directed to God's new creation. God's creation cannot ultimately be fully 
understood without its fulfilment in Christ. Over the horizon of this creation, from the beginning, 
shines the light of God's reign. In the time for creation we celebrate both the origin and the 
fulfilment - Alpha and Omega.  

Above all, the time for creation reminds us that we too are creatures, among many others. It gives 
us an occasion to think about the way we have used God's gifts, and how we will do so in future. 
It gives the church an occasion to put a new, more responsible lifestyle into practice. The 
Ecumenical Patriarch's message says with great urgency: "We must attempt to return to a proper 
relationship with the Creator and the creation. This may well mean that just as a shepherd will, in 
times of greatest hazard, lay down his life for his flock, so human beings may need to forego a 
part of their wants and needs in order that the survival of the natural world can be assured. This is 
a new situation - a new challenge. It calls for humanity to bear some of the pain of creation as 
well as to enjoy and celebrate it. It calls first and foremost for repentance - but of an order not 
previously understood by many." If a time for creation contributes to this conversion, it has fulfilled 
its task.  

 

 

 

 

 

 



Coalition of the ECEN 

Dossier - Day of Creation / Time of Creation - Theological Rational 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 Notes 

1 . Reconciliation, Gift of God and Source of New Life, Documents of the Second European 
Ecumenical Assembly in Graz, 1997. CEC and CCEE, Graz, 1998, p. 57  

2 . Message of His All-Holiness the Ecumenical Patriarch Dimitrios on the Day of the Protection of the 
Environment, in: Orthodoxy and the Ecological Crisis, 1990.  

3 . Karl-Heinz Bieritz, in Handbuch der Liturgik, Hans-Christoph Lauber and Karl-Heinz Bieritz, eds., 
Leipzig und Göttingen 1995, p. 453  

4 . Ibid., p. 487  
5 . Corpus Iuris civilis, Nov. 47,2  
6 . V. Grumel, Indiction, in New Catholic Encyclopedia, New York 1967, vol. 7, pp. 466-468. 
7 . "The idea of the year as a unit and as a real time within which the church dwells for the purpose of 

its fulfilment is so weak that the Byzantine list of months begins with September, a month 
which in our present calendar has no special liturgical 'significance' whatever." Alexander 
Schmemann, Introduction to Liturgical Theology, London 1966, p. 136  

 
 



Coalition of the ECEN 

 Dossier - Day of Creation / Time of Creation - Theological Reflections 
 
 

To Celebrate the Creator and the Creation! - Theological Reflections on 
Introducing a Creation Day in the Church Calendar 

 

 

Pastor Klaus Hoof 
 
 

Crisis of understanding the human self and the worl d 
Today’s environmental crisis is not a crisis of the creation but of humanity! Creation is 
not endangered – it is marvelously adaptable – the future of humanity is at stake. 
Ultimately, this human crisis is a crisis of the understanding of the human self and the 
world, and the „surrender of God“ (Gottvergessenheit). 
Assuming this analyses is correct, then more is required – particularly from the 
churches – apart from a dedicated and active engagement for the integrity of 
creation: Based on their very beliefs the churches have the task to articulate the crisis 
of understanding the human self and the world and to contribute to the healing of this 
crisis.  
An indispensable part of this contribution consists in regularly celebrating and 
bringing into our present life circumstances the salvation of the cosmos and of 
humanity as is being contained in the profession of faith to God the creator and 
sustainer of the world.  Salvation wants to be celebrated. It wants to be experienced, 
appropriated and validated anew. Its celebration needs cultic-ritual forms and 
patterns. This way it assumes a place in the life of the individual and the community 
and can effect the understanding of the human self and the world.   
 
Trinitarian challenges for a new human self-understanding that can be celebrated   
Biblical creation theology cannot get far without re-discovering the Trinitarian God. 
Thus the ecological guidelines of the Evangelische Landeskirche in Württemberg 
emphasize: „The responsibility for the created world is a consequence of the 
profession of faith to the Trinitarian God.” But what does this mean? 
A fundamental aspect of the traditional teaching on the Trinity in the early church 
states: Father, Son and Holy Spirit live with one another, for one another, and in one 
another. They live a vivid relationship in the highest degree of perfect  communion 
and love among and between themselves. This Trinitarian vision of God reveals an 
image of the human being apart from the concept of the human being as image and 
likeness of God. Humans live their being as images of God when they live vital and 
life supporting relationships, when they live community: in community with God and 
fellow humans, in community with all creation.   
This cannot simply be approached and discussed theologically. Relationships must 
be shaped and lived. Where in the church is this understood to be a task for the 
liturgy?  

 
It will not remain without consequences for the church and Christians whether they 
deal with these questions regularly or not. Will not a church that does not in ever new 
ways reassure herself of these tenets of faith lose her sensitivity and competence for 
these issues and her authority to give a credible witness?   
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The NT is very clear: God, the Father creates through the Son in the power of the 
Holy Spirit: on this basis Paul can say: “For everything comes from him, has been 
made by him and has to return to him.“ (Rom 11:36). All things and all life forms are 
created by God, given form by God and exist in God. God can be seen, heard, 
tasted, smelled, and experienced in the world. This is the real mystery of the 
incarnation of God. 
This mystery of a healing presence of God in creation cannot ultimately not be 
understood, it wants to e experienced, felt, and celebrated. Only by the experience 
that in all that is and exists and lives, God’s life giving Spirit and will is present allows 
to develop a respect of all that is and lives. That this can be experienced ritually is 
one of the basic spiritual and liturgical tasks of Christianity.  
 
A Critical Look at the Liturgical Year 
„I believe in God the Father Almighty, Creator of Heaven and Earth“ – when in the 
liturgical year do we regularly celebrate and bring back into our presence this 
experience of our faith? Theologically it is clear: Professing God as the creator must 
be assumed and inclusively reflected when we celebrate our salvation in Christ and 
the coming and working of the Holy Spirit. But it is striking that this profession of faith 
to God as creator has not been made the direct objective of celebration and reflection 
of any feast in the course of the liturgical year.  
Traditionally, this first article of the creed plays an important role in harvest feasts and 
thanksgiving celebrations. But the harvest feast has its own particular purpose:  the 
core of the harvest feast is the gratitude for the life giving gifts of God. The profession 
of faith to God the creator of heaven and earth, however, includes more than the 
importance of such gratitude for the fruits, and food, daily bread, clothing, work and 
livelihood. 
The question remains: When in the church year do we commemorate and celebrate 
the fundamental themes of us humans being creatures and the cosmos as creation?  
The questions of human relationship to heaven and earth, to light and water, to sun 
and moon and stars, to plants and animals; questions regarding the human body and 
human identity as male or female, the human beings’ trust or forlornness in this 
cosmos; the questions of a wise and prudent living within the given order of creation 
or necessary transgressions of such orders, questions of shaping the future of the 
world and the standards to follow in doing so – where and when do we 
commemorate, celebrate and reflect these central themes? Also the questions and 
issues that deal with understanding the world in the widest sense need such a place, 
like for example the question of the origin of life and the cosmos, questions regarding 
the direction of history and life, or whether they move in eternal cycles 
 
Ecumenical Reflections 
In the Orthodox churches there has been an increase in theological works 
dealing with a theology of creation and the integrity of creation over the last 
several years. The Ecumenical Patriarch of Constantinople in 1989 has 
declared 1 September as the „Day of Creation“ and invites us every year anew 
to celebrate this day accordingly. Since in the Orthodox Tradition the church 
year starts on 1 September, there is a very clear sign of appreciation and 
valuation of the Christian creation faith and the first article of the creed in the 
Orthodox churches. 
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The Second European Ecumenical Assembly in Graz in 1997 calls on the 
Conference of European Churches (CEC) and the Council of European Catholic 
Bishops Conferences (CCEE) to: „die Bewahrung der Schöpfung als Teil des 
kirchlichen Lebens (auf allen Stufen) zu betrachten und zu fördern....Ein Beispiel: 
KEK und CCEE fordern ihre Mitgliedskirchen und Bischofskonferenzen auf, einen 
Tag der Schöpfung einzuführen, wie er vom ökumenischen Patriarchat gefeiert wird“ 
(Handlungsempfehlungen 5.1). 
In Germany the Evangelisch-methodistische Kirche (EmK) celebrates a ’Day of God’s 
Good Creation’ since 1986. The EmK has a working group to prepare aid materials 
for the celebration of that day in the communities. 
In Switzerland, the 4 weeks before the harvest thanksgiving feast are observed as 
creation time according to a proposal of the Ecumenical Working Group Church and 
Environment (OeKU). The observation of this creation time should help the 
communities to prevent the harvest thanksgiving feast to regress into a purely 
folkloristic commemoration of times past 
 
To Celebrate Salvation! – We need a „Day of Creation“ in the Church Year 
Christianity can make an important contribution to a human self-understanding 
that is crucial to the future of humanity. Based on  its faith in God the creator 
and sustainer of the cosmos and of all life, Christ ianity knows of the human 
participation in all creation events. In the course  of the church year, the 
churches should create a fixed space in which they can live this faith and listen 
to the biblical traditions dealing with it. It is a  rewarding challenge to the 
communities and the theologians, to create rituals and liturgical elements that 
can help people experience and celebrate their inte rrelatedness with all of 
God’s good creation. 
    

A Feast, 
1. that lets people experience community with God and fellow human beings and with the 

whole created order, 
2. that lets people celebrate God as creator and themselves as creatures, 
3. that makes them open their eyes, ears and all senses for God’s creation, 
4. that allows them to discover anew the mysteries of life, 

that gives shape to salvation that is grounded in the creative and sustaining work of 
God an allows the faithful to appropriate it in a constantly new way, 
that is what is missing in the course of the liturgical year! 
 
 
 

Many church groups and circles create liturgies and action days with Integrity of Creation as their 
theme. To canonically introduce a ‚Day of Creation’ into the liturgical calendar of the ecclesiastical 
year would give a better theological grounding, new focus, and broader basis to such activities. 
That would have consequences in two directions: Internally, within the churches themselves, in 
which competence and common understanding would grow in relation to such issues, and 
externally, in society in which Christian convictions about responsibility for creation would be 
present more strongly and professionally! Both would be desirable for the sake of a clear 
Christian witness to its creation faith. 
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The Ecological View of Creation of Vladimir Solov'ev 
 

Prof. Dr. Andrej Danilov 
 
 
During the last few years the ecological problematique has become one of the most important 
and most widely discussed topics in theology.  A new field of inquiry in theology has been 
born:  Christian ecology. It seems that just a few decades ago, theologians did not deal with 
this issue at all. But even ecology is a rather new discipline. However, this perception must be 
corrected. The conception of a Christian ecology begins to be articulated during the last 
quarter of the 19th century at the interface of orthodox anthropology and a religious 
philosophical doctrine about the „all-unity.“ 
For the first time the conception of a Christian ecology was articulated in the works of the 
great Russian thinker Vladimier Solov’ev (1853-1900).  
The conceptual approach of this philosopher to the problem of a necessary mutuality between 
humans and nature preceeds the intentions of the contemporary ecological thinking by a 
century.  
 
Summary of Solov’ev’s  conception of an environmental awareness in the following 
points: 
 
1. Natural material reality and the spiritual are essentially different realities; however they 

exist and develop in organic unity. Nature, the creation, participates in the divine 
processes of the Transfiguration, the Resurrection  and the Ascension. Humanity together 
with created nature "groans and suffers the pangs of birth“ (Romans 8:22-23). 

2. Subjugating and conquering  nature are the only two phases of development of the 
relationship of humans with nature. The present attitude related to the consumption and 
exploitation of nature, her destruction for the sake of artificially fashioned purposes has to 
be transcended for the sake of the survival and development of humans.  We need to 
restore the true rights of the material nature. Humans ought to develop respect for nature 
and the subhuman world has to be included in the moral solidarity. Nature does not only 
serve instrumental or functional purposes (utility) but has inherent values and the rights of 
matter. She is no mere means to achieve an end, rather a specially privileged member of 
the aim and goal of human existence. Material nature is an integral part of  the human 
person. Material nature is entitled to being transformed into its potential spiritual nature. 

3. Humans have the duty to learn to see and understand the inherent value of nature, to care 
for her, and cultivate her for her own sake. Nature needs humans for her completion, 
humanization and spiritualization.   

4. Love of the creator is being realized through his creation (nature). Not only humans are 
neighbours to other human beings but also the natural environment.   
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5. The Catholicity of the church reflects the all-unity of being of which the material nature is 

an integral part. The growth of the human being spiritually and ecclesiastically is 
predicated on the spiritualization of nature. Das Wachstum des Menschen in der 
Spiritualität und der Kirchlichkeit setzt auch die Vergeistigung der Natur voraus. One of 
the examples given is the sacrament of the eucharist when bread and wine – fruits of the 
synergy of humans and nature - are being filled by the Holy Spirit and consecrated into 
the divine eucharistic gifts. 

6. The church ought to teach people solidarity with nature and respect of creation. She ought 
to participate actively in the formation of a new and ecological life style. Responsibility 
for creation is the maxim of Christian life.  

 
Solov´ev  directly links the ecological to the feminist issue, "The immoral exploitation of the 
Earth", he writes, "cannot stop as long as the immoral exploitation of women continues". 
These are the two sides of the relationship with the one house: the outer and the inner. 
 

Excerpt from a talk given on the occasion of the conference "Culture of Life", 
the complete  text is available at the ARGE SVA 
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Theological and Socio-ethical Comments on the Creation Day 
 

Prof. Dr. Karl Golser 
 
The Ecumenical Patriarch of Constantinople invites all Christians to celebrate a Day of 
Creation on 1st September, the beginning of the lit urgical year in the Orthodox 
Church. This is certainly in reference to the first  day of creation in the first chapter of 
the book of Genesis, i.e. the creative act of God, that first of all separates light from 
darkness and thus creates the beginning of human ti me by dividing it into day and 
night, months and years. (Gen 1:3-5). All our time is in God’s hands. And we must not 
forget the seventh day, the day God had completed h is work and on which he rested 
and thus blessed that day and the entire work of cr eation. (Gen 2: 2-3). 
 
The Day of Creation, now being celebrated in the Christian churches should therefore exude 
something of this peacefulness, of a wider comprehension and contemplation of the created 
order to which we belong. Particularly the concept of the Sabbath, resting from work, has an 
eminent ecological significance.  
The socio-ethical tradition, particularly the Catholic social teachings, has enhanced the status 
of human work, not only as something necessary to sustain one’s physical life, but also as 
self-development of the human being. The human being as the subject of work is being 
emphasized to counteract any capitalistic exploitation of work, work as an object, saleable 
good in the marketplace.    
The economy calculates the cost of production by aiming to make a profit. It is important that 
this calculation does not only include capital and labour but also the natural environment that 
had not been considered an economic cost factor by impacting on the air, water, soil, 
climate, biodiversity etc. To introduce a so-called eco- or energy tax, no matter what its 
technical details, is a matter of justice (polluter-pays principle). This would contribute to 
lowering the cost of work and in the process lead to some reduction in the unemployment 
rates.   
 
We must also confront the question whether some of us are not working too much, 
whether we see our work too exclusively as income g eneration and in the process 
forget that we humans are not primarily called to d o a job but to be engaged in an 
occupation that comprises all fields of life and al so knows moments of rest and 
contemplation. It is not by accident that we unders tand creativity and thus 
participation in God’s ongoing creative work as art istic occupation.   
 
Wish that the Day of Creation may help us to better understand our responsibility for God’s 
creation that has been entrusted to us and may it help us to arrive at a new synthesis of time 
and space, work and rest, economy and ecology so that we may live wisely by tilling and 
caring in God’s house. (Gen 2:15)  And let us not forget that, ultimately, we cannot preserve 
the creation – being limited it will have an end at some point in time – although we now have 
the power to destroy it and particularly life in it. Neither fear nor resignation should mark us 
Christians, rather hope in God who through his creative power has established a continuous 
covenant with all creation, a God who is a „lover of life“ (Wisdom 11:26). 
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Creation Day and Time of Creation 
 

Exercising 
 

SUSTAINABLE LIFE-PRAXIS 
 

 
I. CREATION DAY - ORIGIN 

 
The  Appeal  to the whole of Christendom, sent out in the year of the FIRST EUROPEAN 
ECUMENICAL ASSEMBLY for JUSTICE, PEACE and INTEGRITY of CREATION in 1989 by 
Patriarch Dimitrios I of Constantinople, to celebrate the Creator of the world on 1 September (the 
beginning of a new year in the ancient tradition), with particular gratitude and respect, praying for 
redemption and encouragement, marked the liturgical opening of the 10th General Assembly of the 
Conference of European Churches in 1992 in Prague 
 

"Almighty Lord, You have created the universe in wisdom, You protect and reign over it with Your 
almighty hand: grant prosperity and well-being to the whole Creation, and protect it from being harmed 
by pollution, because You, the Ruler, have commanded that the works of Your hands shall be unshaken 
until the end of the world, because You spoke and it came into being, and all that is Yours experiences 
Your mercy, through defense against all evil and the salvation of humankind, which praises Your 
Name, above all glory."  

(from the Vesper, Hymnograph: Gerasimos Mikrayannanitis, Monk of Athos) 
 

II.   CREATION DAY - RECEPTION / GRAZ 1997 
 

On the occasion of the EEA II in Graz 1997 the RESPONSIBILITY FOR CREATION is put in 
concrete terms through the RECOMMENDATIONS FOR ACTION  
 

- Common Day of Creation 
- Developing an eco-social lifestyles 
- Synergy of AGENDA 21-Process and the CONCILIAR PROCESS FOR JUSTICE, PEACE 

AND THE INTEGRITY OF CREATION (that significantly influenced the conception of the 
Agenda 21!) 

- European Network of Responsible People for the environment 
 

III.   TIME OF CREATION - ECEN INITIATIVE 
 
The Creation Time Coalition of the ECEN has been advocating the introduction of a so called 
“Creation Time” into the church’s liturgical year. A particular “Time for Creation”  as a 
liturgical period should begin on 1 September and extend until the second Sunday in 
October. Such an initiative has its theological foundation in the lack of a specified time in the 
liturgical year dedicated to God the Creator. 
 
IV.   CREATION DAY and TIME OF CREATION - ARGE SVA PRAXIS  
 

Since 1996 the ARGE Schöpfungsverangwortung  has been advocating a particular 
spiritual praxis for the celebration of Creation Day - a sustainable Christian life praxis. The 

ARGE Schöpfungsverangwortung has prepared a comprhensive set of guidelines that are 
being adapted annually. 
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RESPONSIBILITY for CREATION is the RESPONSE  

to the call of the Revelations of the Bible and of the Creation 

 
Recommendations for the observation 

of 
CREATION DAY and TIME OF CREATION 

 
a) for your personal life 

 
• MORNING REFLECTION  - our human creatureliness and responsibilities originating from 

it 
 

• Consider MOBILITY : choose a (more) sustainable form of transportation - public transport, 
bicycle, walking, car pooling! Be aware of an increase in ground ozone during summer! 

 
• BUYING / CONSUMING : check the necessity of and the method of production of each 

item, considering eco-social criteria, e.g. flowers are often grown under working conditions 
hazardous to the workers’ health. Cargo transit as rolling storage facilities on highways! 
Promote organic farming and the protection of biological diversity through the purchase of 
organically and regionally grown food. 

 
• Help realize CONCRETE ECO-SOCIAL PROJECTS: Climate Alliance, Clean Clothes, 

FairTrade, Wind Energy … 
 
• Get relevant INFORMATION  from pertinent environmental, developmental and peace 

organisation. Make use of the Internet!  
 

• CONTEMPLATING N ature and “Anti-Nature” 
City life: a tree is dying in our midst, grass is breaking through the asphalt … 

 
• SAVING RESOURCES AND AVOIDING WASTE :  to be considered: what am I entitled 

to, where does it come from, what is the method of production, where does my trash go? 
Recycling! 

 
• ACTING COURAGEOUSLY  against outrageous and dangerous developments like bio-

politics, economic globalisation,  risks with nuclear energy …  Give a signal! Give your 
signature for campaigns, and support political steps to help the weak and disenfranchised 
people! 

“Life is an adventure as well, an expedition into reality” 
 
• LITERATURE : Visit a specialised bookshop, a library… 
 
• DIALOGUE with others, articulate eco-social problems in your personal environment. 
 
• PEDAGOGY: What can we learn from others?  What can we learn from Jesus Christ? 

John 8:7-11: a careful approach   -  John 2:13-25: Jesus firmly confronts those guilty of 
negligence 
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• CONSTRAINTS and FEARS: What is the role of the environment in which I live? Be prepared 

to  … l e t   g o ! 
 

• GUILT : Is Integrity of Creation a pastoral topic? What is a "trivial offence"?  
"The one who is careless is already a brother of the one who tears down"  

(from the Jewish tradition) 
  

For even if you only toss a battery over your shoulder, you endanger the health and consequently 
the life of others …  

THE SCENE OF THE CRIME: L i f e 
 

• STATEMENTS OF THE CHURCH : How are they being implemented? Seek the 
discussion! Look for implementation of recommendations … 

 
• CREATION THEOLOGY  and SPIRITUALITY OF CREATION  – are to become the 

basis for an adequate and relevant proclamation, for contemporary formation work, for daily 
life situations and ecological commitment in parish pastoral programs … 

• eality." 
• W O R S H I P at the end of the day: a rite of comprehensive penitence!  

Towards the end: focus on justified hope. 
”We present to You, O God, this day.” 

 
 

 

b)  for the daily life praxis of the church 
 
• OPEN HOUSE presentation of info material, church statements, government guidelines, e.g. 

Agenda 21, book displays to theological and ecological themes …    
•  
• MUSIC : musical compositions about creation 

 
• LITERATURE : book exhibits with focus on theological and ecological topics and issues 
 
• CREATIVITY : 
•  visual arts 
• performing arts and poetry related to creation 
 
• VISIONS and DREAMS: individual personal contributions for the realization of sustainable life 

projects, e.g. “Balance Sheets of Justice”, purchasing bio-products, soft mobility, solar roof, fair 
travel, sustainable energy supply … 

 
• EXCURSIONS to places of damaged nature, and healing and healed nature 
• garbage dumps, nuclear power plants 
• mountains, forests, water 
• organic farms … 

 
• MEDIA : get them involved 
 
• INVITATIONS :  environmental, developmental and peace organisations,  

representatives from political parties and the world of economy 
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b) for the liturgical life of the Church 

 
• Creation worship services – reflect on eco-social problems 

• Biblical Genesis Story and its implications 

• Moving toward change of attitude 

• Rules for blessings and benedictions  orient them toward sustainability and “Reign-of-

God Compatibility”! (consumer temple? freeways? cable cars?...) 

• Penitential practice: Deliberately aim at restoration (“restitution”) of lost habitats 

 

_________________________________________________ 

 

 

”He who proclaims hope, must have hope.” 
 

”He who is simply careless is a brother of the one who destroys.” 
(Jewish Wisdom) 

 

” We must realise it is superstition to assume  
that God will act even when we don't.” 

(Martin Luther King) 
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Recommended passages for reflection: 
 
Mt 16:12 "Signs of the Time" - Interpretation 
 
 

“Then they understood that he was not talking of yeast for bread, but of the teaching of the 
Pharisees and Sadducees.” 
 
The signs of our times: climate change, ozone hole, floods, crop failure, streams of 
refugees.... can we and do we want to learn a lesson from it? 
 
 
 

Mt 11:29 "The Yoke" - The Lightness of the Yoke 
 
 
 

“Take my yoke upon you and learn from me, for I am gentle and humble of heart; and you 
will find rest.” 
 
It is indeed a heavy yoke to stand up against the spirit of the times and the illusion of a 
mentality of “everything is possible. Looking at Jesus we will gain the virtue of composure - 
and can bear the yoke. 
 
 
 

Mk 6:34 "When Jesus had Planned Something Else"-Compassion 
 
 
 

“As Jesus went ashore he saw a large crowd, and he had compassion on them for they were 
like sheep without a shepherd. And he started a long teaching session with them.”  
 
Oftentimes, we, too, have planned something else, have enough concerns of our own. And 
yet we should still care for the environment? However, understanding the necessity will 
generate the necessary powers for action!    
 
 
 

Mt 24:43 „The Hour“ - Vigilance and Alertness 
 
 
 

“Just think about this: if the owner of the house knew that the thief would come by night 
around a certain hour, he would stay awake to prevent him from breaking into his house” 
 
Do we want to wait until the ecological disaster will strike with full force? Do we hope to 
simply not live to see it? Or do we have a sense of responsibility for the future generations? 
 
 

 
Mt 7:21        "The action is what counts" 
 
 

Not everyone who says to me: Lord! Lord! will enter into the kingdom of Heaven, but the one 
who does the will of my Father in Heaven.   
 
It is not enough to praise and worship God, the Creator, in our Sunday services without 
respecting in our daily lives and behavior the order and purposefulness of creation!    
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QUOTATIONS 
 
 
 
The „pre-ecological human being“ is to the „ecological human being“ – which they have talked about 

for more than hundred years – like the „blind“ to the „seeing“ (using biblical imagery).  
 
 

The principle of „Sustainability“ has its base already in the Old Testament (Deut 30:19) 
“I have set before you life and death, blessing and curse. Therefore, choose life that you and your 

descendants may live…” 
 
 

The state of knowledge about development, crisis, and catastrophes is not enough to change course, 
despite our powerful information technologies.”  

 
 

„We find ourselves at a point at which the dimensions of the catastrophe cannot be grasped any 
longer, so there is only the escape into self destruction“ 

 
 

„The earth can be compared to a space ship where provisions and places are counted“ 
 
 

The sun rises on the good and the bad - so does the ozone hole. 
 
 

The devil has conspired against us and is leading us in a circle, 
we got lost in the snow, I  don’t know a  way out.” 

Pushkin (in Dostoevsky’s Demons) 

 
 

Good measure and order lost 
Walking in circles instead of living within the natural cycles 

Confusion is reigning in the world 
 
 

A person who is not ecologically sensitive, which means someone who doesn’t have a relationship to 
the natural environment or doesn’t respect it, is spiritually incomplete. 

A spiritually incomplete person cannot be happy. 
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„We can do something about it!“ 
 

The project “Justice Budgets” (Bilanci di Giustizia) 
A practicable model for daily life 

for the Regulation of Production and Working Conditions 
 
Overshadowed by the constant war activities all over the world it is often forgotten, that these conflicts arise due 
to the scarcity of resources (or rather out of desire to control the limited natural resources), and not so much 
because of religious motives. 
 
Water shortage, contaminated soil and grounds, the fishing ground of oceans exploited and emptied, in other 
words, the destruction of the life support systems, are the primary reasons for violence and war. In the First 
World with its surplus of resources, the idea of “lack of resources” sounds abstract and frivolous, when it means 
that, e.g. a particular Chilean wine or particular Japanese rice crackers are not in stock in our supermarkets. 
 
Does it make any sense to us to do without things, that we don’t really need? Can we change something in the 
world, if the actual problems don’t have anything to do with us, but are thousands of kilometres away? 
 
Someone, who had to find his way through the horrible exhaust fumes of the traffic pollution in Istanbul, 
Bangkok or Sao Paolo will, with the integrity of the atmosphere in mind, probably ask what he or she can do for 
the protection of the atmosphere when he or she goes to his or her daily work on a bicycle in a small Austrian 
town instead of taking the car. All the more, when their neighbours use their cars with a 100 PS engines just for 
buying breakfast bread at the bakery around the corner! Can I really change something as an individual? Is it not 
always the same people who try to do without unnecessary things? 
 
What starts small can end up big  
 
The “Justice Budgets” (Bilanci di Giustizia) challenge us as individuals to step out of the daily rut of life and 
change our fixated life habits. Thus we can create a common vision or direction, or in other words a role model 
for everyone, who feels inspired by a sustainable lifestyle but couldn’t translate it into action yet. 
 
In view of the very transparent method of the program that makes it is easy to understand and the great 
effectiveness which are the basis of the “Justice Budgets” (Bilanci di Giustizia), we want to reach out to people 
inclined or even interested in practicing more self control and move towards a change of behaviour believing that 
it would be to difficult. This way of living consciously sustainably and economically can eventually trigger an 
actual paradigm change in our welfare society. 
 
It may sound very utopian and unworldly-idealistic, but a great amount of examples show that recent social 
trends could bring about great changes: renewable energies, alternative individual transportation systems, 
organic pest control, organic food, eco-tourism - all of that is already happening in this world. What has been 
established in the First World will have its effect on the rest of the world more quickly than in earlier times 
thanks to the global information network. 
 
 

Mag. Georg Zimmermann MAS 
 

 
The “Justice Budgets” (Bilanci di Giustizia) began in Italy at the initiative of Don Gianni Fazzini, and at 
present 600 families or individuals have become members of the movement. The ARGE 
Schöpfungsverantwortung has adopted this concept and initiated a similar initiative in Austria. We invite you to 
participate! 
 
Find more about it on our homepage: http://web.utanet.at/argeschoepfung 
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EUROPEAN CAR FREE DAY: 22 September 
 

 
The primary cause for the rise of the greenhouse gases is vehicular traffic. The rate of increase of CO2 is up to 
30 % (Central European Data). 
Judging from the latest results of the Climate Conferences, the reduction of CO2-emissions by 28 % till 2010 will 
only be attainable under drastically altered circumstances. 
 

A change in circumstances is something that can be created by "a change in daily behaviour” of the citizens. 
Christians are exempted neither from the above circumstances nor from the responsibility to change course. 

 
A rise in the number of casualties of traffic related air pollution raises the casualty figures of persons killed by 
vehicular traffic.  
Particularly during the summer months the ground ozone level rises (caused by car exhausts fumes), posing an 
additional health risk for small children. 
Christians contribute to these developments. Consequently, they are called to take up the challenge posed by the 
"car free day” to search for healthier and sustainable modes of mobility and to translate them into practice. 
 
• Car-fast, clarify the purpose and necessity 
• Car-sharing, share cars, establish car sharing groups 
• Season tickets for public transport, incentive for transfer from private to public 
• Fit and Mobile, allow for walking and jogging paths and trails  
• Bicycle, fast, manoeuvrable means of transportation for shopping and briefcase 
• Check vacation destination! 
• Balance of expenses, how much does my mobility cost ? 
• Going to church („Kirchgang“) , does this have something to do with going, i.e. walking?  
• Information and advocacy campaigns, e.g. using bicycles  
• Walking to the kindergarten? “look at the flowers growing along the sidewalk!” 
 
Recently, a study has been published about the increase in cases of injuries of children. According to the study, 
injuries have increased by 20% over the past few years. The study explains this with a lack of exercise in daily 
life. Less walking in our daily lives leads to a degeneration of the muscles and, as a consequence, more 
frequently simple falls and dislocations cause injury 
 
 

We recommend to the churches to celebrate a ‚creation liturgy’ on the "car free day".  
 The liturgy could be followed, according to each church tradition, by a blessing of 

bicycles or a special blessing for those who use bicycle as a means of transport. 
 
* 
 

Prayer liturgy for the traffic victims of the last years  
 
* 

 
"Go and live attentively, respecting and actively participating in the life of the Earth, 
because God who lives in the wholeness and integrity of creation is going with you. 
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MONDAY PRAYER 
 

Invitation to Prayer 
 

for every Monday throughout the year  
 
 
 
The Conciliar Process for JUSTICE, PEACE AND THE INTEGRITY OF CREATION has 
significantly influenced UNCED 1992 in Rio and thus lives on in that way even though 
unrecognised. Much too little lives on in our churches. 
One third of the global human population are members of Christian churches - what could 
they move if they were to realize it and took their responsibility for creation seriously! 
 
We are concerned, but not without hope! 
 
 
Like at the beginning of our initiative so now again do we invite to a regular MONDAY 
PRAYER: 
 
 

Every Monday Morning between 6 and 8 a.m. 
 Every one in the place where she or he is. 

 
 
 
Our Prayer Intention: 
 
"Conversion" away from self-destructive processes and indifference/apathy toward  
"Responsibility for Creation". 
 
We know about the needs of many a people working in citizens’ initiatives and in the 
church’s environmental work; 
and we pray for them, as we pray for the authorities in church, politics, business and science. 
 
Prayer Recommendation *: 
For the next days of prayer we propose Psalm 119 and look forward to the communion in 
prayer and action. 
 

"Your commandments are forever just: 
Give me discernment, that I may live by them." 

Ps. 119:144 
 

* more information: ARGE SVA! 
 
 


